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The following bibliography contains written works of interest to scholars studying the rel ationship between animals
and religion. When available, abstracts have been included. However, inclusion of an abstract should not be taken as
an indicator of the importance of the work. Significant portions of this bibliography were contributed by Paul Waldau,
Laura Hobgood-Oster, Barbara Darling-Smith, and Donna Yarri. Any comments, additions, or suggestions are most
welcome and can be addressed to Forrest Clingerman, forrest-clingerman@uiowa.edu.

(1993). Regulating Rituals. Globe. Boston: 72.
A short editorial on the Supreme Court Santeria case in Florida.

(1993). Public Animal Sacrifice Celebrates Court Ruling. Globe. Boston: 18.

(1996). "Animalsin research: Religious teachings- The 1995 symposium sponsored by the ARVO Animalsin
Research Committee." Investigative Ophthalmology & Visual Science 37(4): 689-692.

Aaryasuuraand P. Khoroche (1989). Once the Buddha was a monkey : Aarya Suura's Jaatakamaal aa. Chicago,
University of Chicago Press.

Adams, C. J. (1990). The sexual politics of meat : a feminist-vegetarian critical theory. New Y ork, Continuum.
Adams, C. J. (1993). Ecofeminism and the sacred. New Y ork, Continuum.

Adams, C. J. (1994). Neither man nor beast : feminism and the defense of animals. New Y ork, Continuum.

Adams, C. J. (2000). Theinner art of vegetarianism: spiritual practices for body and soul. New Y ork, Lantern Books.
Adams, C. J. (2001). Living among meat eaters : the vegetarian's survival handbook. New Y ork, Three Rivers Press.

Adams, C. J. (2001). Meditations on the inner art of vegetarianism : spiritual practices for body and soul. New Y ork,
Lantern Books.

Adams, C. J. and J. Donovan (1995). Animals and women : feminist theoretical explorations. Durham, Duke University
Press.

Adeola, M. O. (1992). "Importance of Wild Animalsand Their Partsin the Culture, Religious Festivals, and Traditional
Medicine, of Nigeria." Environmental Conservation 19(2): 125-134.

Utilization of animal wildlife and their by-products by farmersin Nigeria, as confirmed by this survey, isfor
cultural and religious ceremonies and traditional medicine. The pattern of consumption of wild animals depends on
what species are available in different ecological zones. In traditional medicine, some wildlife by-products are
acceptable nation-wide, while in religion, farmers arevery selective - especially the Muslims. Culturally, utilization is
largely by tribal and ethnic background. In theinstallation of traditional rulers and in performing traditional rites, some
specific wild animals and their by-products must be sacrificed. Wild animals are so vital to the rural people that
adequate consideration must be given to maintaining wildlife habitats when rural development projects are planned.
Thisis especially important when these projects involve major land-use changes or modification of traditional
agricultural practices. Much of the small mammal, bird, and reptile, habitat is comprised of small wild patches,
marshes, or narrow riparian strips, which can easily be destroyed by short-sighted activities. Thiswildlifeis avaluable
renewabl e resource which can continue to produce benefits only if adequate habitats and protection are available.

Acelian and A. F. Scholfield (1971). On the characteristics of animals. Cambridge, Mass., Harvard Univ. Press.

Akers, K. (2000). The lost religion of Jesus : simple living and nonviolence in early Christianity. New Y ork, Lantern
Books.
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Albanese, C. L. (1990). Naturereligion in America: from the Algonkian Indians to the new age. Chicago, University
of Chicago Press.

Appleton, T. (1976). "Consciousness in Animals." Zygon 11(4): 337-45.

Aristotle (1965). Historia animalium. Cambridge, Mass., Harvard University Press.
Aristotle and J. G. Lennox (2001). On the parts of animals. Oxford England

New Y ork, Clarendon Press ;

Oxford University Press.

Aristotle, A. L. Peck, et al. (1961). Parts of animals, with an English translation. London,
Cambridge,, W. Heinemann;

Harvard University Press.

Ariyaratne, A. T. and J. Macy (1992). "The Island of Temple and Tank: Sarvodaya: Self-Help in Sri Lanka". In
Buddhism and Ecology. M. Batchelor and K. Brown. London and New Y ork, Cassell: 78-86.

Arluke, A. (1988). "Sacrificial Symbolism in Animal Experimentation: Object or Pet?' Anthrozdos 2: 98-117.

Arluke, A. and C. Sanders (1996). Regarding Animals: Animals, Culture, and Society. Philadelphia, Temple University
Press.

Aronson, K. (1996). To Eat Flesh They are Willing: Are Their Spirits Weak? V egetarians Who Return to Meat. New
Y ork and Los Angeles, Pythagorean Publishers.

Artz, V. and |. Birmelin (1993). Haben Tieren ein Bewusstein?: Wenn Affen lugen, wenn Katzen denken und Elefanten
traurig sind. Minchen, C. Bertelsmann.

Attfield, R. (1983). "Christian Attitudes to Nature.” Journal of the History of Ideas 44(3): 369-386.

Austin, J. (1979). "Buddhist Attitudes Towards Animal Life". In Animal Rights: A Symposium. D. Patterson and R.
Ryder. London, Centaur Press: 25-33.

Badham, P. (1998). "Do Animals Have Immortal Souls'. In Animals on the Agenda: Questions About Animals for
Theology and Ethics. A. L. a. D. Yamamoto. Urbana and Chicago, University of Illinois Press.

Badiner, A. H. (1990). Dharma Gaia : a harvest of essaysin Buddhism and ecology. Berkeley, Calif., Parallax Press.

Baird, R. M. and S. E. Rosenbaum, Eds. (1991). Animal Expefimentation: The Moral Issues. Buffalo, Prometheus
Books.

Baker, S. (1993). Picturing the beast : animals, identity, and representation. Manchester ; New Y ork

New Y ork, Manchester University Press;

Distributed exclusively in the USA and Canada by St. Martin's Press.

Baldick, J. (2000). Animal and Shaman : ancient religions of central Asia. London ; New York, |.B. Tauris.
Baldwin, S. C. (1976). A Case Against Waste and Other Excesses. Christianity Today. 20: 10-14.

Barad, J. A. (1995). Aquinas on the Nature and Treatment of Animals. San Francisco, International Scholars
Publications.

Barclay, O. R. (1992). "Animal Rights: A Critique." Science and Christian Belief 4(1): 49-61.

The concept of animal rights and the difficulty of defining it isexamined. The positions of the leading
thinkers of the animal rights movement are reviewed. Neither the criteria of 'the ability to suffer' or "being the subject
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of alife' arefound satisfactory. Christian thinkersin this area often do not use the concept of rights, but the position of
Andrew Linzey, who does so, iscriticised. It isargued that a broader and more soundly established Christian approach
in terms of responsibilities for and duties to animals and to the whol e creation is much more satisfactory. Theterm
animal rightsis best abandoned in favour of these other concepts. A brief outlineis given of a Christian approach.

Batchelor, M. and K. Brown, Eds. (1992). Buddhism and Ecology. London and New Y ork, Cassell.
Of particular interest are Martine Batchelor, "Even stones smile,” pp. 2-17, and Stephen Batchelor, "The Sands
of the Ganges," pp. 31-39.

Batra, S. M. (1986). "The Sacredness of the Cow in India." Social Compass 33(2-3): 163-75.

Bauckham, R. (1994). "Jesus and the Wild Animals (Mark 1:13): A Christological Image for an Ecological Age". In
Jesus of Nazareth: Lord and Christ: A Festschrift for I.H. Marshall. J. B. Green and M. Turner. Grand Rapids, M,
Eerdmans and Carlisle/Paternoster: 3-21.

Beckwith, R. T. (1988). "The Vegetarianism of the Therapeutae, and the Motives for Vegetarianism in Early Jewish
and Christian Circles." Revue de Qumran 13(49-52, Fascicles 1-4): 407-10.
Part of aMémorial Jean Carmignac.Qumraniennes, edited by Florentino Garcia Martinez and Emile Puech.

Bekoff, M. and C. A. Meaney (1998). Encyclopedia of animal rights and animal welfare. Westport, Conn., Greenwood
Press.

"Whether writing for aterm paper, looking up organizations involving animal rights, or researching
information as an animal lover, thisis aresource chock full of information on animal rights and welfare. Coverage of
issues, controversies, significant historical figures, and ideologies related to the treatment of animalsare
comprehensive. The essays cover awide spectrum from the founding of the ASPCA and trapping, to religion and
animals. The directory of organizations serves practical purposes, such as where to obtain athree-dimensional model of
the frog for educators and both high school and college students" --" Outstanding Reference Sources : the 1999
Selection of New Titles", American Libraries, May 1999. Comp. by the Reference Sources Committee, RUSA, ALA.

Bell, D. N. (1992). Wholly animals : abook of beastly tales. Kalamazoo, Mich., Cistercian Publications.

Berkman, J. (1993). "Replenish the Earth - aHistory of Organized Religions Treatment of Animals and Nature
Including the Bibles Message of Conservation and Kindness Towards Animals- Regenstein,Lg." Theology Today
50(3): 468-470.

Berry, R. (1998). Food for the Gods: V egetarianism and the World's Religions. Brooklyn, Pythagorean Press.

Betty, L. S. (1992). "Making Sense of Animal Pain: An Environmental Theodicy." Faith and Philosophy 9(1): 65-82.

Not theodicy, including John Hick's, makes adequate sense of animal pain. Hick fails at the point that he
enlists animal pain exclusively in the service of human soul growth. Frederick Ferréis correct to point out that this
solution istoo anthropocentric. The present theodicy avoids this mistake by showing that pain, from the amoeba's to
our own, iscrucial not only to the betterment of souls but to their very origination, a process beginning long before man
evolved on the planet. Creation isthe process by which God is multiplying his own experience, and this process
necessarily requires eons, necessarily starts with the lowest forms of life, and necessarily entails pain and suffering.
The resulting good justifies all the howls and lamentations of the planet from itsinception.

Bevan, E. (1986). Representations of animals in sanctuaries of Artemis and other Olympian dieties. Oxford, England,
B.aR.

Birch, C. and J. B. Cobb (1981). The liberation of life : from the cell to the community. Cambridge Cambridgeshire ;
New Y ork, Cambridge University Press.

Birch, C., W. Eakin, et al. (1990). Liberating life : contemporary approaches to ecological theology. Maryknoll, N.Y .,
Orbis Books.
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Birch, C. and L. Vischer (1997). Living with the animals : the community of God's creatures. Geneva, WCC
Publications.

Bird-David, N. (1990). "The Giving Environment: Another Perspective on the Economic System of Hunter-Gatherers."
Current Anthropology 31: 183-96.

Blaisdell, J. D. (1999). "The rise of man's best friend: The popularity of dogs as companion animalsin |ate eighteenth-
century London as reflected by the dog tax of 1796." Anthrozoos 12(2): 76-87.

The history of the relationship between humans and their companion animalsislong and more than alittle
complex. Thisisin large part due to the special status of these animals. Over the years these animals have evolved
socially from that of an impersonal "object" to a"subject," i.e. a sentient being with a recognized mental and emotional
life.(1) Histories of this change in relationship arerare. Thisis due mainly to alack of source material; little is available
and what thereisisrarely reflective of ageneral population. Recently, records of a 1796 English dog tax have become
available and they provide afairly complete overview of the status of the dog as a companion animal in | ate eighteenth-
century London. The evidence indicates the dog was very popular as a companion animal in late eighteenth-century
English urban society. While some of these creatures were former working-class canines others were what might be
described as " professional companion animals” i.e. creatures who had no previous work history. The tax records further
indicate that concern as to specific breed was still in the future.(2) Dogs often received a generic title such as "yard
dog" or "lapdog” or "housedog. " What is particularly interesting from these records is the number of mixed breed
creatures-animals with the title of either "mongrel™ or "curr” (At least three Londoners kept foxes as pets.) Thereis also
an almost total absence of kennels of hunting dogs in eighteenth-century London. Other historical records suggest this
to be arecent phenomenon. Lastly, this outline appears to correlate strongly with the literary remarks, material
accoutrements, and even religious practices of the late eighteenth-century urban dog population of England.

Bleich, J. D. (1986). "Judaism and Animal Experimentation”. In Animal Sacrifices: Religious Perspectives on the Use
of Animalsin Science. T. Regan. Philadelphia, Temple University Press: 61-114.

Bock, C. (1884). Temples and elephants: the narrative of ajourney of exploration through Upper Siam and Lao.
London,, S. Low Marston Searle & Rivington.

Bodleian Library., Bodley 764., et al. (1993). Bestiary : being an English version of the Bodleian Library, Oxford M.S.
Bodley 764 : with all the original miniatures reproduced in facsimile. Woodbridge England ; Rochester, NY, Boydell
Press.

Borgeaud, P., Y. Christe, et al. (1984). L'animal, I'nomme, le Dieu dans le Proche-Orient ancien : actes du colloque de
Cartigny, Centre d'aetude du Proche-Orient ancien (CEPOA), Universitée de Genaeve, 1981. Leuven, Peeters.

Bostock, S. S. C. (1993). Zoos and animal rights : the ethics of keeping animals. London ; New Y ork, Routledge.

Bovon, F. (1999). "The child and the beast: Fighting violence in ancient Christianity (Exploring the ethical and
theological dimensions of the Christian perception of sacrifice and redemption).” Harvard Theological Review 92(4):
369-392.

Bratton, S. P. (1988). "The Original Desert Solitaire: Early Christian Monasticism and Wilderness." Environmental
Ethics 10: 31-53.

Roderick Nash's conclusion in Wilderness and the American Mind that St. Francis "stood alone in a posture of
humility and respect before the natural world" is not supported by athorough analysis of monastic literature. Rather St.
Francis stands at the end of athousand-year monastic tradition. Investigation of the "histories" and sayings of the
desert fathers produces frequent references to the environment, particularly to wildlife. In stories about lions, wolves,
antelopes, and other animals, the monks sometimes exercise spiritual powers over animals, but frequently the
relationship is reciprocal: the monks provide for the animals and the animals provide for the monks. Thisliterature
personifieswild animals and portrays them as possessing Christian virtues. The desert monk is portrayed as the "new
Adam" living at peace with creation. Some of the literature is anti-urban, with the ctiy treated as a place of sin, the
desert aplace of purification. The wilderness functions much as amonks cell, providing freedom from worldly
concerns and a solitary place for prayer and contemplation. The monks' relationship to the desert is evidence of their
spiritual progress.
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Brown, L. M. (1988). Cruelty to Animals. the Moral Debt. Houndmills, UK, Macmillan Press.
Burkert, W. (1972). Lore and science in ancient Pythagoreanism. Cambridge, Mass.,, Harvard University Press.

Burkert, W. (1996). Creation of the sacred : tracks of biology in early religions. Cambridge, Mass., Harvard University
Press.

Califano, M. (2000). "Protectors of animals and plantsin the religion of the Nivacle (Chaco Boreal, Paraguay).”
Anthropos 95(1): 311-312.

Cdllicott, J. B. (1980). "Animal Liberation: A Triangular Affair." Environmental Ethics 2: 311-18.

Cdllicott, J. B. (1994). Earth'sinsights : a survey of ecological ethicsfrom the Mediterranean basin to the Australian
outback. Berkeley, University of California Press.

Callicott, J. B. and R. T. Ames (1989). Nature in Asian traditions of thought : essaysin environmental philosophy.
Albany, State University of New York Press.

Carrasco, D. (1995). "Cosmic Jaws. We Eat the Gods and the Gods Eat Us." Journal of the American Academy of
Religion 63(3): 429-63.

Carruthers, P. (1992). The animalsissue : moral theory in practice. Cambridge [England] ; New York, NY, Cambridge
University Press.

Do animals have moral rights? In contrast to the philosophical gurus of the animal rights movement, whose
opinion has held moral sway in recent years, Peter Carruthers here claims that they do not. He explores avariety of
moral theories, arguing that animals lack direct moral significance. This provocative but judiciously argued book will
appeal to al those interested in animal rights, whatever their initial standpoint. It will also serve asalively introduction
to ethics, demonstrating why theoretical issuesin ethics actually matter.

Carson, G. (1972). Men, beasts, and gods; a history of cruelty and kindness to animals. New Y ork,, Scribner.

Cavalieri, P. (2001). The animal question : why nonhuman animals deserve human rights. Oxford England ; New Y ork,
Oxford University Press.

Cavalieri, P. and P. Singer (1996). The great ape project : equality beyond humanity. New Y ork, St. Martin's Griffin.

Chapple, C. (1986). "Noninjury to Animals: Jaina and Buddhist Perspectives'. In Animal Sacrifices: Religious
Perspectives on the Use of Animalsin Science. T. Regan. Philadelphia, Temple University Press: 213-35.

Chapple, C. (1993). Nonviolence to animals, earth, and self in Asian traditions. Albany, NY, State University of New
Y ork Press.

Chapple, C. (1997). "Animals and Environment in the Buddhist Birth Stories'. In Buddhism and Ecology: The
Interconnection of Dharmaand Deeds. M. E. Tucker and D. R. u. Williams. Cambridge, MA, Harvard University
Center for the Study of World Religions: 131-48.

Charbonneau-Lassay, L. (1940). The Symbolic Animals of Christianity. London, Stuart and Watkins.
Includes excepts of author's Le Bestiare du Christ: The Mysterious Symbolism of Jesus (Desclée, de Brouwer,
et Cie., 1940).

Clark, S. R. L. (1984). The nature of the beast : are animals moral? Oxford [Oxfordshire] ; New Y ork, Oxford
University Press.

Clark, S. R. L. (1984). The moral status of animals. Oxford [Oxfordshire] ; New Y ork, Oxford University Press.
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Clark, S. R. L. (1997). Animals and their moral standing. London ; New Y ork, Routledge.

Cobb, J. C. (1970). "The Population Explosion and the Rights of the Subhuman World." IDOC Internation (North
American Edition)(9): 40-62.

Corbey, R. and B. Theunisson, Eds. (1995). Ape, Man, Apeman: Changing Views Since 1600: Proceedings of the
Symposium, Leiden, The Netherlands, 28 June-1 July 1993. Leiden, Department of Prehistory, Leiden University.

Crawford, M. (1987). "Religious Groups Join Animal Patent Battle." Science 237(4814): 480-481.

Crooke, W. (1894). Popular Religion and Folklore of Northern India. Allahabad, Government Press, Northwestern
Provinces and Oudh.

Cropper, E. (1982). "A Bestiary for Saint Jerome - Animal Symbolism in European Religious Art - Friedmann,H."
Renaissance Quarterly 35(3): 463-465.

Czech, B. (2001). "Incorporating Nonhuman Knowledge into the Philosophy of Science.” Wildlife Society Bulletin
29(2): 665-674.

Daar, A. S. (1998). "Analysis of factors for the prediction of the response to xenotransplantation™. In
Xenotransplantation. 862; 222-233.

Predicting the response to xenotransplantation is difficult, but can be based upon (i) past clinical experience,
(i) opinion surveys and focus groups, (Iri) predictable variables, and (iv) the allotransplant experience. Baby Fae, the
Pittsburgh baboon liver transplants, and the Jeff Getty baboon marrow transplant have taught us (a) not to
underestimate hurdles, (b) to communicate professionally, (c) not to promise too much, (d) that lobbying can be
effective, (e) that "being the first" isimportant, and (f) that the media can be fickle. The Swedish islet cell and the U.S.
neural tissue transplants suggest that patients without immediately life-threatening illnesses will accept xenogeneic
tissue and that the public/mediawill not respond negatively when thereis little fanfare. Limited opinion surveys/focus
groups suggest a degree of reluctance/ revulsion that ismore common in women, minorities, and the less-educated, and
when the likely donor is a subhuman primate. predictabl e positive public-response variabl es include perceptions of (a)
adequacy of the scientific base, (b) adherence to globally agreed upon guidleines, (c) legitimacy/competence of
regulatory bodies, and (d) adequate infectious risk assessment and management, A likely negative predictor Isthe role
of animal rights activists (more in Europe, lessin the U.S. and the devel oping world). Less predictable is the response
of the media and what other societal concerns dominate the news at the time. Cultural concerns will need careful study.
Allotransplant experience suggests that informed religious opinion can be accommodating to new technology.
Psychological factors will be important and will need professional management.

Daly, R. J. (1997). "Is Christianity Sacrificial or Antisacrificial?' Religion 27: 231-43.

To take up this question in away that might lead to fruitful discussion, we must begin with some careful
definitions and distinctions. The fundamental distinction to be made is between what is ordinarily referred to as the
ideal or normative idea of sacrifice, and the phenomenological or descriptive idea of sacrifice. Of similar importance
will be a self-critical awareness of what voice is speaking, and from what knowledge and experience that voiceis
speaking, and a sensitive awareness of how that voice differ from other voices.

D'Amato, A. and S. Chopra (1991). "Whales. Their Emerging Right to Life." American Journal of International Law
85: 21-62.

DeWaal, F. (1996). Good Natured: The Origins of Right and Wrong in Humans and Other Animals. Cambridge, MA,
Harvard University Press.

Deanedrummond, C. E. (1995). "Genetic-Engineering for the Environment - Ethical Implications of the Biotechnology
Revolution." Heythrop Journal-a Quarterly Review of Philosophy and Theology 36(3): 307-327.

DeGrazia, D. (1996). Taking animals seriously : mental life and moral status. Cambridge ; New Y ork, Cambridge

University Press.
Table of contents from the publisher:
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1. A short primer on animal ethics

2. The coherence model of ethical justification

3. Animals' moral status and the issue of equal consideration
4. Motivation and methods for studying animal minds

5. Feelings

6. Desires and beliefs

7. Self-awareness, language, moral agency, and autonomy

8. The basics of well-being across species

9. Back to animal ethics.

Derr, T. S. (1992). "Animal Rights, Human Rights." First Things(20): 23-30.

Devine, P. (1978). "The Moral Basis of Vegetarianism." Philosophy 53: 481-505.

Dierauer, U. (1977). Tier und Mensch im Denken der Antike. Amsterdam, Griiner.

Dombrowski, D. A. (1984). The philosophy of vegetarianism. Amherst, University of Massachusetts Press.

Dombrowski, D. A. (1988). Hartshorne and the metaphysics of animal rights. Albany, N.Y ., State University of New
Y ork Press.

Dombrowski, D. A. (1997). Babies and beasts : the argument from marginal cases. Urbana, University of Illinois Press.

Donovan, J. and C. J. Adams (1996). Beyond animal rights : afeminist caring ethic for the treatment of animals. New
Y ork, Continuum.

Driscoll, J. W. (1992). "Attitudes toward Animal Use." Anthrozoos 5(1): 32-39.

Four hundred and ninety-five people completed a questionnaire in which they rated 35 specific examples of
uses of different species of animals on a 5-point scale of acceptability- unacceptability. Ratings depended on both the
particular example used (medical research, behavioral research, product- testing research, use for educational purposes,
use for luxury garments, or animals as pests) and the speciesinvolved. Examples using dogs, cats, or monkeys were
rated less acceptabl e than those using rats or mice, nonmammalian vertebrates, or invertebrates. Examples in which
animals were used to make luxury garments were rated the most unacceptable and educational uses of animals and
behavioral research were the most acceptable. Ratings of examples were very consistent within individuals, leading to
the conclusion that a person's attitude toward animals may represent a unitary characteristic. Gender, age, pet
ownership, and religious affiliation were all significantly related to attitude toward animals, as determined by averaging
responses to the 35 examples together for each respondent, but all of these variables combined accounted for less than
5% of the variability in ratings.

Driver, G. R. (1956). "Mythical Monsters in the Old Testament." Studi Orientalitici in onore di Giorgio Levi dellaVida
1: 238-42.

Druce, G. C. (1919). "The Elephant in the Medieval Legend and Art." Archaeological Journal 76, second series 26: 1-
73.

Emmett, K. (1994). "Vegan Stirrings in the Ancient World." Vegan: 6-7.

Evans, E. P. (1896). Animal symbolism in ecclesiastical architecture. New Y ork, H. Holt.

Fabre-Vassas, C. (1997). The singular beast : Jews, Christians, & the pig. New Y ork, Columbia University Press.
Fager, C. E. (1975). Vegetarians: A Force Against Famine? Christian Century. 92: 971-2.

Fausboll, V. (1877-1896). The Jaataka together with its Commentary being Tals of the Anterior Births of Gotama
Buddha. London, Tribner & Co.
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Feliks, J. (1972). "Animals of the Bible and Talmud". In Encyclopedia Judaica. Jerusalem, Keter Publishing. volume 3:
7-19.

Fidler, M. and P. Coleman (2001). "The changing status of animals: Christian and secular teaching.” Anthrozoos 14(4):
232-236.

Recent improvementsin the welfare and moral status of animals are commonly perceived as resulting from
secular, rather than Christian, teaching. To investigate whether thisis currently the case, questionnaires were sent to
Christian ministerial training courses and to university departments of philosophy. Responses to items common to both
indicate that while secular courses attend to animal issues more frequently and rigorously, ministerial courses are
increasingly including them. The findings would also suggest that Christian teaching is affording a higher statusto
animals than has traditionally been the case. (C) 2001 International Society for Anthrozoology.

Fouts, R. and S. T. Mills (1997). Next of kin : what chimpanzees have taught me about who we are. New Y ork,
William Morrow.

Fox, M. A. (1986). The Case for Animal Experimentation: An Evolutionary and Ethical Perspective. Berkeley,
University of California Press.

Fox, M. W. and R. K. Morris, Eds. (1978). On the Fifth Day: Animal Rights and Human Ethics. Washington, DC, The
Humane Society of the US/Acropolis Books.

Francione, G. (1996). Rain without Thunder: The Ideology of the Animal Rights Movement. Philadelphia, Temple
University Press.

Francione, G. L. (1995). Animals, Property, and the Law. Philadelphia, Temple University Press.

Francione, G. L. (1996). "Animal rights and animal welfare." Rutgers Law Review 48(2): 397-469.

Francione, G. L. (2000). Introduction to animal rights : your child or the dog? Philadelphia, Temple University Press.
Francis, H. T. and E. J. Thomas (1916). Jataka Tales. Cambridge, Cambridge University Press.

Francis, L. and R. Norman (1978). "Some Animals are More Equal Than Others." Philosophy 53: 507-27.

Free, A. C. (1982). Animals, Nature, and Albert Schweitzer. New Y ork, The Albert Schweitzer Fellowship.

Frey, R. G. (1980). Interests and rights : the case against animals. Oxford
New York, Clarendon Press;
Oxford University Press.

Frey, R. G. (1983). Rights, killing, and suffering : moral vegetarianism and applied ethics. Oxford, England, B.
Blackwell.

Gambell, R. (1990). "Whaling--A Christian Position." Science and Christian Belief 2(1): 15-24.

Whaling has along history of depleting successive stocks and the whal e has become a symbol of our
mishandling of environmental mattersin general. The biblical foundation for man's dominion of nature should be the
source of asound conservation ethic. It implies responsible stewardship, including the taking of no more than
sustainable harvests. In the case of the whales this has not happened, through ignorance and greed. The problem of
whether or not whales are 'intelligent' is | eft open; but they are not made in the image of God asin man, and are not his
equal. Certain Artic communities are dependent on whales for their subsistence, with no reasonable alternatives
available, while some other coastal villagers have along whaling tradition, so that its prohibition causes them hardship.
We need to be more responsive to these human needs.

Garner, R. (1993). Animals, politics, and morality. Manchester, UK ; New Y ork, Manchester University Press :
Distributed exclusively in the USA and Canada by St. Martin's Press.
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Garner, R., Ed. (1996). Animal Rights: The Changing Debate. New York, New York University Press.

Garza, M. D. (2001). "Theroyal eagle as areligious symbol of the Mexican population." Caravelle-Cahiers Du Monde
Hispanique Et Luso-Bresilien(76-77): 105-117.

Analysis of the presence of the royal eagle as areligious symbol of the Mexican population, through the
universal symbolism of th eagle. It begins by the representation of the meaning of animalsin primitive man's mind;
particularly, the symbolism of the eagle as a solar and initiatory animal. It shows how the royal eagle has embodied the
essential values which are the domination of other populations and death representing the sacrifice man makes of
himself to nourrish his own blood's gods. It also underlines the presence of the eagle in the cosmogonic mythsand in
the history of the pilgrimage, and it analyzes the main symbols of Mexico-Tenochtitlan's foundation, among which the
eagle stands out.

Germond, P. and J. Livet (2001). An Egyptian bestiary : animalsin life and religion in the land of the pharaohs. New
York, N.Y., Thames & Hudson.

Giese, C. (1993). "Man and Animal in the Middle-Ages." Medizinische Welt 44(1): 69-76.

Out of the multitude of mediaeval man-animal relationships a number of aspectsis presented. Apart from the
role of the horse in Germanic cult sacrifices and the importance of domestic animals for the agrarian society, the
Christian attitude towards animals is described. The integration of animals as religious symbolic figuresin Christian
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'bad-welfare' is contradictory. Welfare depends upon the provision of all necessary physiological and psychological

Animals and Religion Bibliography, p. 17



requirements and the absence or control of adverse factors. Recognition of animals' sentience led to concernsfor their
welfare. Since animals can neither obtain nor sustain rights for themselves they depend upon humans for their welfare.
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stewardship for animal welfare. (C) 1998 Elsevier Science B.V. All rights reserved.

Singer, P. (1975). Animal liberation : a new ethics for our treatment of animals. New Y ork, New Y ork review :
distributed by Random House.

Skriver, C. A. (1990). The forgotten beginnings of creation and Christianity. Denver, Colo., Vegetarian Press.

Skrobonja, A., |. Kontosic, et a. (2001). "Domestic animals as symbols and attributes in Christian iconography: some
examples from Croatian sacral art." Veterinarni Medicina 46(4): 101-107.

The aim of this paper was to register the domestic animals appearing in the iconography of Christian saints
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